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and manas are identical, we are able to speak of the ^pan-
namavati buddhih1 (intellect transforms or changes).

Thus it is the upadhi which brings about the 'vyava-
stha bheda'.  Now if it s;is argued - that all objects as
objects are on the same level in so far as they are all
equally well illumined by consciousness; and that therefore
everything must be maiifested or illumined at the same
time then this argument comes from one who does not
know the nature of the upadhi and who does not know
what it involves.

The subject is ^svayam jyotih" (self luminous); when
there is a relation with .the objects for this subject there
arises an experience; and this experience is an immediate
one and is ^identical for all.   The kartradi karakas give
rise to the 'jnanakriyaa' |only when they function together -
The kartrikaraka (doer-ship) requires a specific objec^
(karma karaka) for [a cognition. As such the ^cognition
and the vritti have their ground only in the subject, and
not elsewhere.  That karmakaraka which gives us the
vrittijnana is the one related to the kartrikaraka.   The
experience, then, has its ground in the object.

Objection: If consciousness is manifested also in
the 'karmakaraka', then we]have to note that the object is
an object for all subjects.   As such it should appear for
all subjects.

Reply : "Karmakaraka give us the 'cognition only
when it functions together with the kartrikaraka. As such
this gives rise to the immediacy of the subject only, just as
the previous agrument gives rise to the immediacy of the